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Ecclesial News
BRISBANE, Aust. — Bro. Ted Mingham, 48 Charles Canty Drive, Wellington
Point, Queensland, Australia 4160
GREETINGS in our Master's Name to all of like precious faith.

Being in isolation we don't have much to report. To help over-
come the great stresses we had been enduring for some months we
planned a cruise which took in New Zealand. The highlight of the
cruise was not all the wonders of God's creation that we witnessed but
the wonderful fellowship we had with the Whangarei Ecclesia who all
travelled a long distance to the port-of-call closest to them. Itwas truly
a wonderful time that we had together for a few hours, strengthening
each other to continue the fight to eternal life.

Then in July we had another spiritual feast for three weeks for us
here. Bro. and sis Griffin came over from New Zealand, and bro. Ray
and sis Ada Hodges came over from Western Australia. Their stay did
not coincide but overlapped which meant bro. and sis. Griffin were
here a week before bro. and sis. Hodges arrived and they had to leave
that week early. We were joyed and encouraged by their company.
The distances between us are very great, in fact Auckland, New

(Continued on page 32)
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Dr. Thomas' Travels
(Taken From Bro. Thomas' Periodical, Herald of the Kingdom)

(Continued)

No greater compliment can be paid us than to be de-
nounced as "preachersof another gospel," "profane," "wicked,"
"self-deceivers," "scoffers," by people who proclaim diabolism
and ghostism for the Gospel of Christ! If they had but one-
millionth part of the Bible testimony for their sky-kingdom
diablerie we have for the Gospel of the Palestine Kingdom,
how happy they would be! But, poor creatures, neither Scrip-
ture nor reason will condescend to smile upon their foolish-
ness! They repudiate Israel's hope with the contempt of
ignorance; they are therefore forced to embrace the pagan's
hope or none. Surely this is an unhappy dilemma, yet it is the
alternative embraced by all "alienated from the life of God
through the ignorance that is in them," being mere Gentiles,
and aliens from the Commonwealth of Israel, and strangers,
therefore, from the covenants of promise.

The blind Elymas who presides over The Intelligencer^ pro-
fesses to wish us well, and to desire our salvation. This looks
very benevolent in print, but will not deceive those who have
learned to read his character stripped of his hypocrisy. A well-
wisher, indeed, and greatly desirous of our salvation, must he
be who, according to the printed testimony of one of his
colaborers, declared "he did not want to go to heaven if he
thought Dr. Thomas was to be there!" But he need not refuse
to go to heaven on that account. He will not find me "beyond
the skies," being quite satisfied with a bodily resurrection or
transformation, to possess with Christ the Palestine Kingdom,
and with him to reign over the nations upon earth. Such a
Kingdom and reign he sets at nought. We are journeying back,
he towards the sun, moon, and stars; I toward Zion in the Holy
Land, where I hope to arrive when the Lord shall appear in his
glory to reign there. So long as we journey in these directions,
Elymas and myself will never meet in the same heaven. He
need not, therefore, be alarmed for this.

(Having devoted two weeks to the Lunenburg area, the Doctor
journeyed via the Danville/Richmond R.R. to the Powhatan County
area, approximately 30 miles west of Richmond, and just below the
James River. The sincerity of presentation of his lectures, and
openness of ready discussions amongst the inhabitants was steadily
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convincing them of the sureness of the Divine message set before
them. Hereby, doors opened for his convenience of presentation,
which indicated the Divine hand with his efforts.

The substance of bro. Thomas' diary of his efforts in Powhatan
relates to his extensive effort at Fine Creek. A Baptist edifice, newly
furnished, not yet assigned to that body, was made available by the
builder for the lectures there. Though these were scheduled for mid-
week, the place was well filled. The general friendliness of the
residents buoyed up bro. Thomas, and the results of this encounter
with Campbellite ministers were most salutary.

The first address led to the request for baptism by a Mr. Harris
of Campbellite background, much to the dismay of the minister who
was so opposed to bro. Thomas' teachings. The second address,
which lasted about four hours, comprised a discussion of the 2nd
Psalm. This appears to have been a wonderful presentation of the
Gospel in its prophecies of the overcoming of the sin-powers and the
world's final acceptance of Christ to reign over them. It was a
delineation of the hostilities of popular religion to the Truth. The
Campbellite minister, who was also the editor of The Christian Intel·
ligencer, which had so violently attacked bro. Thomas, was shown in
the exposition of Psalm 2 to be the opposer of the Word of God. His
interfering with the lecture gradually brought him confusion and
humiliation. It simply confirmed Mr. Harris' determination to sepa-
rate any connection with his former associate, Mr. Cole man, the
minister. Mr. Harris' baptism by bro. Thomas was a fitting climax to
the stay at Powhatan. Bro. Thomas was further encouraged by
another from the audience that evening also desiring to accompany
Mr. Harris through the waters, a Mr. Wilson Winfree.)

Having fulfilled my appointments in Lunenburg, I pro-
ceeded to Tomahawk Station on the Richmond and Danville
Railroad, where a friend had agreed to meet me, to convey me
thence to Fine Creek meeting-house in Powhatan. On my
arrival, I found him waiting. We were soon en route together,
making the best of our way through a very rough and desolate
country. After driving eight or nine miles, darkness came
upon us in a "piney old field," where we mistook the track and
were soon "brought up" at a fence through which no opening
appeared. "Whose land," said I, "are we on now?" "Parson
Coleman's," was the reply. "Indeed!" The Elymas of the Intel-
ligencer became excited, and within forty-eight hours travelled
ten or twelve miles to give me a blow that should prostrate me,
as he hoped, in the dust forever!!! For the present, however,
we escaped, having found the inlet to Mr. Samuel Harris*
farm, where we sojourned till the ensuing day.
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On Wednesday, Sept. 13th, we arrived at Fine Creek.
There are there two meeting houses, one a free house, the
other a new erection for the Baptists, when they shall have
paid the builder. This new house is large and comfortable,
being lathed and plastered and well supplied with seats. My
appointment was for the old free house, but the builder of the
new house insisted that this should be occupied as better
adapted for the occasion. The house being still in his hands,
he considered that he had a right to open it to whom he
pleased; accordingly, he opened the doors, and invited us to
avail ourselves of his hospitality. The audience was better than
I expected for a working day, and gave ear as though it was
desirous to understand.

The discourse being finished, Mr. Harris, a member of the
Campbellite church meeting at Corinth, in that county, a
respectable man, and of good standing with the brethren,
applied to me to assist him in obeying the Gospel of the
Kingdom in the name of Jesus Christ. It was therefore ar-
ranged that he should meet me there on the morrow with
changes of raiment, and that I should immerse him after the
people were dismissed. On his return, he communicated his
intention to his ecclesiastical associates of putting off Campbel-
lism with the old man, and of putting on Christ by being
immersed on an intelligent belief of the Kingdom's Gospel,
and from whose fellowship he announced his purpose to
withdraw. He did this, not that it was necessary, but to prevent
them from saying that he had treated them with disrespect.

Among the first who heard of Mr. Harris' intention was
Elymas of the Intelligencer, alias his next neighbor and ecclesi-
astical associate — Robert Lindsay Coleman. "We felt," says
this person, "a strong desire to save the gentleman from the
delusion that was likely to fasten upon him; and as the doctor
and his comrades seem to make the impression that we are all
afraid of them, and as we are not a hireling to flee when the
wolf cometh, . . . we determined to attend his meeting and
make an effort to rescue one for whom we entertained sincere
regard. On our way to the meeting, we overtook this neighbor,
but found him so much under the influence of excited feeling
that nothing could be done for him."

(To be continued, God willing)

THE mental habit of leaning on God will secure you many a joy. —R.R.
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S t u d i e s a n d T h o u g h t s BY BROTHER JOHNTHOMAS

THE WORK OF THE THIRD ANGEL
BY BROTHER JOHN THOMAS

"And a Third Angel followed them, saying with a loud voice, If
anyone worship the Beast and his Image, and receive a Sign upon
his forehead, and upon his hand; he also shall dunk of the wine
of the wrath of the Deity which hath been prepared without
mixture in the cup of His indignation. And he shall be tormented
with fire and brimstone in the presence of the Holy Angels, and
in the presence of the Lamb.
"And the smoke of their torment ascendeth until the aeons of the
aeons: and they have no respite day and night, who worship the
Beast and his Image, and whosoever receiveth the Sign of his
name" —Rev. 14:9-11.

"AND a third Angel followed them": that is, the two Angels
treated of in vs. 6-8. His following them indicates that Babylon,
the Great City, has fallen BEFORE the third Angel Power pro-
ceeds to finish the plagues of the last stage of the "Hour of
Judgment."

In otherwords, the terrible overthrow predicted in Rev. 18
will be complete. Rome will be where Sodom and Gomorrah
are, and for a like reason—because of the filthy conversation
and unlawful deeds of the spirituals of wickedness in the
heavenlies, who are reserved unto a Day of Judgment to be
punished (2 Pet. 2: 6-9).

There will then be no "Name of Blasphemy" or Papal
Dynasty enthroned upon the seven Heads, or mountains.
Popes, cardinals, bishops, priests and deacons; St. Peter's,
basilicas, churches and monastic "dens of foul spirits and all
unclean and hateful birds"; with all the "dainty and goodly
things lusted after" by the beastly soul of the Drunken Harlot
of the earth —all these abominations will have departed, and,
"as a great millstone cast into the sea," will have subsided into
the volcanic abyss, to "be found no more at all."

This glorious and complete destruction of the temporal
and spiritual Papal Power will have been consummated by the
second Angel which proclaims the fall of Babylon. But some-
thing more is necessary than the destruction of the Papacy to
the complete enlightening of the earth with the glory of the
Angel who descends out of the heaven having great power
(Rev. 18:1).

There still remain the "kings of the earth who have
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committed fornication and lived deliciously with her," and
the "merchants of the earth" who trade in the dainty and
goodly things peculiar to the bazaars dedicated by them to
guardian saints, and which they call "churches."

These kings and priests survive the Sodom overthrow of
the "Eternal City." They still occupy their position "afar ofF in
the ten Streets of the Great City; for AFTER Rome has been
"utterly burned with fire" by the power of the Lord God Who
judgeth her, they are said to stand afar off for fear of her
torment, and to bewail and lament for her—

"Alas, alas," (they exclaim), "that great city Babylon, that mighty
city! For in one Hour is thy judgment come!" (Rev. 18:4-19).

But the lamentations of her ecclesiastics are the most
mournful and grievous, because the fall of the Papacy by the
power of the Lamb ruins their imposture and thievery through-
out the world—

"The merchants (or great men) of the earth, by whose sorceries all
the nations are decayed, shall weep and mourn over her; for no
man buyeth their merchandise any more" (Rev. 18:11, 23).

This class of traffickers in the bodies and souls of men
(and the sympathizers with the Papacy and the "Eternal City"
are not the only class of traffickers in such wares) in the text
under consideration, are the men—

" . who worship the Beast and his Image, and receive a Sign in
their forehead, or upon their hand" (Rev. 14:9)
— termed in v. 11 the "Sign of his name."

The calamity which befalls their "holy city" evidently fails
to transfer their love and worship to the Lamb Power, or Stone
of her destruction. They "weep and mourn over her," because
her fall ruins their vested interests. Their mourning is not so
much their love of the city and its body ecclesiastic, as of
themselves.

"Brother," said one priest to another, "what a profitable
thing this fable ofjesus Christ has been to us!" This is the spirit
of the craft—they weep and mourn, not because they discover
that the Catholic superstition is a bald and wicked humbug,
but because they can no longer utilize it to their own aggran-
disement in wealth and power—

"For no man buyeth THEIR merchandise any more, "
That is the secret of their grief!

A common danger cements the union of the kings and
princes of the late Babylon's dominion. The Drunken Harlot
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priesthood, the eighth Head of the scarlet-colored Beast, and
the ten Horns—

"Have one mind, and give their power and strength unto the
Beast"

— in aid of the common cause. The eighth Head is the
Dictator of the confederacy, styled in Rev. 20:2—

"The Dragon, that Old Serpent, which is the Devil and Satan."
The Harlot Priesthood is the False Prophet of the situ-

ation, that works miracles before the Beast, and deceives them
that had received the Sign of the Beast, and them that
worshiped his Image before it was destroyed by the second
Angel judgments (Rev. 19:20).

When "christian" nations go to war, the clergy are always
there to prophesy success, and to assure the combatants that
the "God of battles," who gives the victory, is on their side.
True to their calling and character, they will be the chaplains
of the military establishments of the Beast in the field, and
praying to their "God of battles," and prophesying victory
from their "sacred desks" and "altars" over the Israelitish
Antichrist!

As usual, they deceive the governments and all who trust
them. By their prophesyings they deceive the worshipers of
the Beast, and harden their hearts for the capture and destruc-
tion to be inflicted on them by the third Angel-power.

The Beast and kings of the goat-nations determine to
make war against the King of the Jews, and to meet his forces
in the field. It is not likely that they will attribute the recent
overthrow of the "Eternal City" to power exerted by his will.
They will no doubt consider it accidental, and but another
phenomenon to be added to the overthrow of Pompeii and
Herculaneum.

The terrible catastrophe only inflames their wrath, and
causes them to "make war upon the Lamb." The Napoleons,
the Victor Emanuels, the Francisjosephs, and the Alexanders,
of the day, gather together their armies like swarms of bees,
intending to scatter his troops with the whirlwind of their host
(Hab. 3:14)—

"They came out as a whirlwind to scatter me: their rejoicing is as
to devour the poor secretly" (Hab. 3:14).

They will think to take him by surprise. But the Eternal
Father is on his side; there will therefore be to him no cause
of fear. Let the reader study Psa. 118, which treats of "the
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Stone which the builders refused," and he will find the nature
of the situation under the third Angel manifestation—

"All nations compassed me about like bees."
But, as he enquires in v. 6—

"What can man do unto me?"
These armies will rush like the rushing of mighty waters,

but "the Lamb shall overcome them" (Rev. 17:14).
"They shall be quenched as the fire of thorns; for by the NAME OF
YAHWEH will I destroy them" (Psa. 118:12).

By this Name they are (Isa. 17:13)—
"Rebuked, and chased as the chaff of the mountains before the
wind, and like thistledown before the whirlwind. "

By this Name—the "King of kings and Lord of lords"—the
Ten Horns are overcome. They are conquered by the Lamb
with seven Horns and seven Eyes, because he is the King
almighty, and "they that are with him are called, and chosen,
and faithful." Such disaster as this, saith the prophet (Isa.
17:14)—

"Is the portion of them that spoil us, and the lot of them that rob
us."

Thus, in "the Great Day of God Almighty," by the invin-
cible troops of the King of Israel, is the Beast and the False
Prophet polity "taken and cast alive into a Lake of Fire."

This third Angel judgment (which, like the second, be-
longs to the plagues of the seventh Vial) slays Daniel's fourth
Beast, destroys its body politic, and gives him to the burning
flame (Dan. 7:11). By this process the Latin Catholic supersti-
tion is eradicated from the kingdoms of Western Europe,
which by conquest "become the kingdoms of Yahweh and of
His Christ" (Rev. 11:15).

The third Angel judgments, however, are not expended
with this result. Their smoke continues to ascend "eis aionas
aionon — to cycles of cycles" — or courses of time which con-
stitutes what is commonly styled "the Millennium," because it
is a period of 1,000 years duration.

The smoke of third Angel "torment" continues to ascend
to the establishment of "the economy of the fulness of times"
(Eph. 1:10), by which time there will be no more Latin and
Greek Catholics, Protestants and Moslems to be subdued.
This will be a glorious and blessed consummation of the "War
of the Great Day of God Almighty," in which Israel will have
done valiantly (Num. 24:18), chasing their enemies who fall
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before them by the sword—5 chasing 100; and 100 of them
putting 10,000 to flight (Lev. 26:8).

The purpose of the second and third Angel-judgments is
four-fold—

First, to avenge the blood of the saints and witnesses of Jesus shed
by the spiritual and temporal rulers of the Greco-Latin nations;

Secondly, to render vengeance to the rebellious who refuse to obey
the Gospel announced in the First Angel-proclamation;

Thirdly, to develop the mercy decreed for YahweWs Land and the
Twelve Tribes of Israel; and

Fourthly, that all adversaries being subdued, the surviving
population of the earth may rejoice as the reconciled people of the Holy
One of Israel, in whom, and in his father Abraham, all the families
of the earth are blessed.

This four-fold purpose is indicated in Deut. 32 in the
words—

"To me belongeth vengeance and recompense. Yahweh shall judge
His people, and repent Himself for His servants, when He seeth
that their power is gone.
"See now that I, even I am He (the Promised Seed), and that
there are none ofelohim with me: I kill, and I make alive; I wound,
and I heal; neither is there any that can deliver out of my hand.
"For I lift up my hand to the heavens (Rev. 10:5-6) and say, lam
the Living One of the Olahm (or Millennium).
"If I whet my glittering sword, and mine hand take hold on

judgment, I will render vengeance to mine enemies, and I will re-
ward them that hate me.
"I will make mine arrows (the Ten Tribes) drunk with blood,
and my sword (Judah) shall devour flesh with the blood of the
slain, and of the captives, from the beginning of revenges upon the
enemy."

Therefore (v. 43)—
aO YE NATIONS, HIS PEOPLE, cause ye to rejoice; for He will
avenge the blood of His servants, and will render vengeance to His
adversaries, and will be merciful to His Land and to His People. "

When these judgments of the second and third Angels are
all exhausted, and the smoke of them consequently ceases to
ascend, mankind will then come to know that —

"There is none like the AIL OF YESHURUN (the Strength of
Israel) riding the heavens in thy help, and with His majesty the
clouds.
iyTheElohimoftheEast (elohai kedem: Rev. 16:12) a Refuge,
and underneath the Powers of Olahm (the Lamb with the
144,000).
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"He shall thrust out the enemy from before thee, and shall say,
Destroy! Then Israel shall dwell in safety alone.
"Thefountain of Jacob shall be upon a land of corn and wine: aho
his heavens shall drop down dew" (Deut. 33:26-28).

Then it may be truly said (v. 29)—

"Happy art thou, Ο Israel! Who is like unto thee, Ο people saved
by Yahweh, the Shield of thy help, and who is the Sword of thine
exaltation! Also thine enemies shall be proved liars to thee, and

thou shalt tread upon their high places."

The "smoke" (Rev. 14:11), which ascends, is the symbol of

the glory and power of Deity in burning operation against the

worshippers of the Beast. In Rev. 15: 8 it is styled—

"Smoke from the glory of Deity, and from His power. "

In this place, the "temple" is said to be "filled with" this

smoke. The Lord God Almighty and the Lamb are the temple

(Rev. 21:22). The smoke is, therefore, His wrath; and while it

flames (Rev. 15: 8 ) —

"No one is able to enter into the Nave. "

—for the Nave is the Most Holy Heavenly State, in which the

nations hang the trumpet in the hall, and practise war no

more. — Eur. 3:416-420

Marriage Supper Of The Lamb
BY BROTHER ROBERT ROBERTS

John was commanded to write,—
"Blessed are they that are called to the marriage supper of the

Lamb" (Rev. 19:9).

The blessedness here affirmed doubtless refers to those

who will actually be called within the glorious circle of ac-

cepted guests at the Lord's coming. Nevertheless, it is a

blessedness for us to contemplate in prospect and in some

measure to realize by faith now. Those who are called are

called now, and therefore the blessedness may be said to begin

now, the only uncertain element in the case being our igno-

rance of who among those who have been called will be

chosen. Every one admitted to the glorious marriage supper

will be so admitted on account of the call addressed to him and

accepted in these the days of our faith, humiliation, and

probation. Assembled round the table this morning, we are in

the position of having been called, and as the desire of every

sane man must be to have this call consummated and per-

fected by actual admission to the King's board, let us consider

the matter with reference to this most desirable issue.
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In the first place, let us spend a thought or two on what it
is we are called to. "Called to the marriage supper of the Lamb,"
without further information would suggest merely an invita-
tion in the capacity of guests to witness the Lamb's union with
his Bride. No one having knowledge of apostolic applications
of the gospel could make the mistake of putting this limited
interpretation on John's words, though strange ideas are
sometimes heard. We have but to ask who is the Bride on the
occasion, to see the matter in its glorious light. We have the
answer in the same place that speaks of the blessedness of
being called to the marriage supper. We are told that the
Bride was — "Arrayed in fine linen, clean and white", and that this
fine linen, as part of the Apocalyptic imagery, represented "the
righteousness of saints'7 (Rev. 19:8).

Consequently the Bride stands for the saints, and when we
know who the saints are, we knowwho the Bride is. There is no
difficulty in judging who the saints are, in the abstract, though
we may not be able to discern who are such individually. The
recorded work of the apostles in the first century is the best
illustration of the constitution and characteristics of true
saintship. We need not trouble ourselves with ecclesiastical
notions on the subject. All who believed and submitted to the
requirements of the Gospel were saints, as in the case of the
Roman ecclesia (Rom. 1:7-16); the Corinthians (1 Cor. 1:2);
the Ephesians (Eph. 1:1); the Philippians (Phil. 1:1); the
Colossians (Col. 1:2), and so forth.

We are here this morning because like those in Rome,
Corinth, and other places who became saints in the days of the
apostles, we have believed and obeyed the Gospel of Christ,
and are therefore saints in scriptural language. Consequently,
we have a special interest in the subject of the Bride brought
before us in the word of John. That Bride stands for all the
saints in their numerical completeness in the day spoken of by
Paul when the Lord comes —

"To be glorified in his saints, and to be admired in all them that
believe" (2 Thess. 1:10).
Therefore in a sense, she stands for us. To be called to the

marriage supper of the Lamb, is therefore to be invited to
participate in the glorious union that will take place between
Christ and all his brethren in the day of his glory, and not
merely to look on while the marriage is taking place. The
language suggestive of mere guestship is due to the nature of
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the blessedness in its individual application. The Bride is the
symbol: the declaration of blessedness is addressed to the
literal constituents of the symbolic Bride, and consequently
takes a literal rather than a symbolic cue.

Now there are several important things suggested by the
figure which it has pleased the Spirit of God to employ to
represent the glorious event of Christ's union with his breth-
ren. We cannot better occupy the time than by dwelling on
them. First, marriage is suggestive of a preliminary period
marked by the several stages of acquaintance, love and be-
trothal. There are all these stages in the history of our connec-
tion with Christ. At first, we are — "without Christ", a position
having "no hope" (Eph. 2:12).

We are ignorant of and uninterested in him, and have no
relation to him in any way. We are busy pursuing our own
ends, "every one to his own way." The moment arrives when
our attention is arrested, Christ is introduced to our notice. It
seems all very accidental and common-place. Could we but see
behind the scenes, we might see the situation in a different
light. Jesus said to his disciples,—

Ύβ have not chosen me, but I have chosen you" (John 15:16).

If this were true of them, is it not more true of us? It is also
written that — "known unto God are all his works from the

beginning" (Acts 15:18), and that the saints are "the workman-
ship of God". If, therefore, we have been "called to be saints",
does it not follow that the moment of our acquaintance with
Christ was the moment of his beginning to seek us? Granted
that unjustified men are not in the precincts of the house of
Christ, and therefore outside the purview of his priesthood;
yet the house of Christ is made up of men once unjustified,
and who calls them from the one state to the other, if not he
who testified —

"I came not to call the righteous, but sinners to repentance"

(Luke 5:32)?
True, this was said concerning Israel, but afterwards the

Gentiles were included in the Shepherd of Israel's solicita-
tions by Paul, who said,—

"We are ambassadors for Christ, as though God did beseech you

by us: we pray you in Christ's stead, be ye reconciled to God"

(2 Cor. 5:20).
This was a general seeking—the seeking of a class as such;

but every general form of things comprises the detail, and
there can be no question that in this matter there is a process
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of individual selection included in the general work of the
truth. Though many are called to whom Jesus will say at last—
"I never knew you" (Matt. 7:23) —men gathered in by the work
necessary to reach the few chosen vessels, but not contem-
plated in that work; just as a net let down into the sea to catch
a particular kind offish "encloses all manner of fishes, good
and bad"—yet the few whom he will acknowledge in the day
of his glory are brought within the power of the Gospel as the
result of the ways of Providence.

Jesus is the controller and shaper of these ways, and seeks
his sheep on dark mountains. The seeking, though special, is
veiled; he brings himself under their notice in a perfectly
natural way, through the presentation of the testimony. Men
of good and honest heart stumble across the truth, as it
appears to them, in a very ordinary way, and at a very common-
place moment of their experience. There seems nothing
unusual in it. In point of fact, a crisis is coming upon them the
greatness of which they will afterwards be able to estimate.
Christ is seeking them. He is knocking at their door with a very
gracious purpose if the dwellers open unto him. He is making
himself known, though the fact is unperceived at the time.
Looking back, the occupant of the visited house sees it
afterwards. Acquaintance is the result. The man comes to
know Christ through the testimony to which his mind gradu-
ally opens.—

"Faith cometh by hearing" (Rom. 10:17).
"He heareth the word of the kingdom (which is the word of
Christ) and understandeth it" (Matt. 13:23).
Then comes the second stage—the moral result of the

truth perceived and received. Love sets in as the fruit of
knowledge. We must first know a friend before we can love
him. The love of Christ follows introduction and acquain-
tance. It must be so: it cannot fail to be so where he is
thoroughly known. If from whatever cause, we fail to advance
to the love stage, our case is abortive. Jesus requires our love;
the figure of the coming marriage points to the fitness of it.

What use or pleasure could he have in men who know
about him but did not love him? Common reason vindicates
the divine requirement in the matter. God is love. His family
in its final development will be a family of love, and a man in
the family who did not love would be out of place. We look at
Paul our example here — "The love of Christ constraineth us" (2
Cor. 5:14), he testifies of his own case, and concerning the
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brethren, he prayed that they might be — "rooted and grounded
in love", and "know the love of Christ, which passeth knowledge"
(Eph. 3:17-19).

John says,—
"Love is of God: and every one that loveth is born of God and
knoweth God.
"He that loveth not knoweth not God; for God is love" (1 J o h n
4:7-8).

"Hove them that love me, "is the declaration of the Spirit now
corporealized in Christ, the Bridegroom.

Knowledge having brought forth love, love leads to be-
trothal where the right mind exists. The decision to become
Christ's is so described by Paul, who said to the Corinthians,—

"I have espoused you to one husband, that I may present you as
a chaste virgin to Christ" (2 Cor. 11:2).
The espousal takes place when the enlightened man or

woman enters into covenant with Christ by baptism. The act
of baptism, as we all know from the apostolic teaching, is a
taking of his name, not, however, with the finality of the
conjugal relation which is not reached till the resurrection,
but as a preliminary covenant to be afterwards ratified if the
conditions are satisfactorily fulfilled. It is being baptized into
his death (Rom. 6:3); with the determination on the part of
the baptized to be done with the sinful past as entirely as a
dead man is done with his life (Rom. 6:11-14). If this determi-
nation is successfully performed,—

"The fruit is unto holiness, and the end everlasting life"
(Rom. 6:22).

The act of baptism is therefore a betrothal and a "covenant
by sacrifice"; a covenant entered into through the sacrifice of
Christ. The sacrifice of Christ is, so to speak, placed in the act
of baptism, so that qualified people submitting to the act are
brought into association with Christ and become acceptable
to God in their approach for covenant making. A covenant has
two parties to it. In the case in question they are easily
discernible. They are the Father, and those who approach
Him through Christ in the way appointed. Their respective
relations to the covenant are visible in the words of Jehovah,
quoted by Paul — "Come out from among them, and be ye separate"
(2 Cor. 6:17): this is our side: this is what we undertake to do
— "And I will receive you, and ye shall be my sons and daughters"
(2 Cor. 6:17-18): this is the Father's side: this is what He under-
takes to do for us if we carry out our part.
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The period of betrothal is the period of each man's
probation. The ultimate issue depends upon the divine esti-
mation of this. No man is fit to perform this part of judgment.
All judgment is committed to the hands of Christ, before
whom we must appear to receive it, and who at his appearing
is represented as saying —

Gather my saints together unto me: those that have made a
covenant with me by sacrifice" (Psa. 50:5).
The supreme question of the hour in its individual appli-

cation will be, "How has the covenant been fulfilled? "Have we
sustained the part of the chaste virgin getting ready for
marriage-presentation to the bridegroom? Have our affec-
tions fastened and fed upon Christ our coming husband?
Have we been as devoted to his affairs as he wishes?—as tender
and loving towards him as he exacts? The answer to these
questions will appear in the shape of our lives which will be
made manifest by the faithful reproductive photography of
the spirit of God in the hands of Christ. The divine mensura-
tion of love is obedience. A love that is barren of action is
useless sentiment, having no value in the divine mode of ap-
praisement —

"This is love, that we walk after his commandments" (2Jn. 6).
"Let us not love in word, neither in tongue, but in deed and in
truth" (\ John 3:18).
"Ye are my friends if ye do whatsoever I command you"

(In. 15:14).
Consequently, the deeds of our life will be the index of our

hearts. If those deeds, written as a whole, are deeds of confor-
mity to the expressed will of Christ, our part of the covenant
will be declared performed: not that there will be a perfect
performance in any case, for the congregation of the accepted
are a forgiven congregation; a bloodwashed throng. Their
judge is their compassionate high priest who occupies the
interval of his absence in making request for his house in his
own name; still, there is a point to which obedience and
consecration must come before the benefits of the priesthood
will be extended. Jesus is the judge of this point, in each case
at which he will say — "Thy sins are forgiven thee" (Luke 5:20),
and invite the blessed recipients of his favour to enter into life.

Then will be gloriously performed the Lord's side of the
covenant. This is variously expressed in the sure word of
promise, "I will receive you and ye shall be my sons and
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daughters." We are not finally received as sons and daughters
till then. The promise of sonship is for those who overcome:—

"He that auercometh shall inherit all things; and I will be His
God, and he shall be my son" (Rev. 21:7).
The question of who has overcome is not settled till the day

of account at the tribunal of Christ. Consequently not till then
is it made manifest who are the sons of God. Hence, the
characteristic of that day is said to be — "the manifestation of the
sons of God" (Rom. 8:19).

Of the accepted on that occasion, Jesus says —
"They are the children of God, being the children of the resurrec-
tion" (Luke 20:36).
There is such a thing as sonship now, as John and Paul

testify, but it is not a completed sonship. It is a sonship based
upon adoption on account of faith and obedience; a sonship
commencing with water-birth. But the sonship that awaits the
accepted is a sonship based upon identity of nature, and
established by a spirit-birth which produces that identity,
for—

"That which is born of the Spirit is spirit" (John 3:6).
To be received as sons and daughters in the day of decision

is to be accepted as constituents of the Father's house, and
conformed to the likeness of the Lord's glorious nature in
fulfilment of that other promise to the victor which says —

"I will write upon him my new name" (Rev. 3:12).
The name of Christ is named on every one who obeys the

truth in baptism; but then there is another and a higher sense
in which that name has to be named upon us. His nature has
to be imparted to us by that operation of power by the spirit
which he will perform upon all whom he judges worthy to
receive the gift of life everlasting.

Contemplating all such collectively under the figure of a
woman, the betrothal ends in glorious and gladsome mar-
riage—the marriage of and with the Lamb. It is for thisjoyous
consummation that Christ's labours towards his true ecclesia
are directed —

"That he might present it to himself a glorious church, not
having spot, or wrinkle, or any such thing; but that it should
be holy and without blemish" (Eph. 5:27).
The time for this presentation is the time when the Roman

Babylon is overthrown and the proclamation is made —
"Hallelujah: for the Lord God omnipotent reigneth.
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"Let us be glad and rejoice, and give honour to him: for the
marriage of the Lamb is come, and his wife hath made herself
ready" (Rev. 19:6-7).
Blessed indeed will those be who are called to this feast of

love and glory. It is to this blessedness the Gospel invites men:
but the invitation falls upon heedless ears as far as the mass of
mankind are concerned. If we have been privileged to hear
more wisely, let us remember that we sustain responsibility
more largely. Having known, loved, and espoused ourselves to
Christ, failure of his favour at last will be worse than if we had
never heard of him. Be it ours with modest but determined
diligence, to get ready for the marriage in the preparation of
that Tine linen, clean and white" in which the Bride will be
arrayed, by which the Spirit of God tells us we are to under-
stand the righteous actions of the saints. —Seasons of Comfort

Is It Andrewism, Or Truth?
BY BROTHER G. V. GROWCOTT

Brother ANDREW: "Is it not clear that the death of Christ was
necessary to purify his own nature from the sin power, and that
he as the first one had to undergo purification through his
shed blood and resurrection?"
Brother ROBERTS: "CERTAINLY. I have never called that in
question in the least."

The Berean fellowship is charged with "Andrewism" be-
cause we point out the truths concerning the Sacrifice of
Christ which brethren Thomas and Roberts taught. What is
"Andrewism?" Where does the Truth end, and "Andrewism"
begin? Wherein did brethren Andrew and Roberts agree on
this subject, and wherein did they disagree? Some are quoting
brother Andrew where he and brother Roberts agreed, and
are calling it "Andrewism."

We do not deny there is such a thing as "Andrewism," and
that it is an error, a dangerous, harmful, Truth-destructive
error, a current, active error, like Stricklerism.

We would not for a moment want to belittle or undermine
the necessary effort to warn brethren against it, and against
the whole Resurrectional Responsibility error. We are glad
some are still concerned about fellowship, and that they real-
ize the necessity, and appreciate the value, of brother Roberts'
strong fellowship stand in 1898 against this error. The last
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thing we want to do is to weaken hands that are striving for
sound fellowship, and are resisting blandishments to return to
the confused condition from which the sound 1898 action
delivered them.

Andrewism had to do with Resurrectional Responsibility.
The debate between brethren Andrew and Roberts was the
"Resurrectional Responsibility Debate." The book brother
Roberts wrote to defend the Truth against Andrewism was
"The Resurrection to Condemnation." The matters of the
relation of the Law of Sin and Death to baptism, and of
Christ's offering for himself are side issues, because of a theory
brother Andrew developed to support his theory that the
unbaptized will not be raised to judgment.

The theory went like this: The sentence on Adam ("Adam-
ic Condemnation") was eternal, uninterruptible death. Once
the grave doors snapped shut, no one — not even God —
could open them to bring out anyone who had died under
Adamic Condemnation. Brother Andrew did not deny God's
intrinsic power to do anything He chose. But he argued that,
within the fixed framework of the laws of life and death that
God's wisdom and justice had set up regarding the human
race> God Himself could not raise any not freed before death
from Acjamic Condemnation.

And he argued that in the present dispensation, it is
baptism that frees a man from the inexorable Adamic Con-
demnation of uninterruptible death. That's why baptism and
the Law of Sin and Death come into the debate.

* * *
Brother Roberts did not deny that baptism had a relation

to the Law of Sin and Death. But he did deny that it had the
relation that brother An drew asserted. Brother Roberts recog-
nized that baptism "potentially and eventually" frees from the
Law of Sin and Death, and that there can be no freedom from
that law without baptism (in the present dispensation).
Summing up the debate, he says afterwards, in the preface —

"What is cancelled at baptism (and it is only cancelled
potentially — for there is an 'if all the way through) is the
condemnation resting upon us as individual sinners, AND
the racial condemnation which we physically inherit. I have
never diverged from this view . . . 'Legal mortality' would
be that which is constituted, ordered, or determined by
law. In this sense, we pass (potentially) from death to life
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at baptism — which is a very important sense certainly, for
without it there could be no hope of the physical deliver-
ance that waits at the coming of Christ."

Brother Roberts agreed with brother Andrew to this
point, but he goes on to say he did not agree with the
arguments brother Andrew built on these truths. We note
brother Roberts herein explains his previous use of the term
"legal mortality." Brother Andrew used the term for his concep-
tion of release from the penalty of eternal death that he said
baptism brings, making it possible for a man to be raised from
the dead. Brother Roberts subsequently avoids this term be-
cause of brother Andrew's application of it to a false theory.

Brother Roberts taught that we are freed "potentially" at
baptism from the Law of Sin and Death, and by this he
explains that he meant that if the process begun at baptism is
faithfully carried through to the end, then at the resurrection
and judgment-we shall be changed from mortal to immortal,
and thus and then be actually freed from the Law of Sin and
Death — as a final result of our baptism, and which could only
come by baptism. In this sense, baptism frees us from that Law.

But to brother Andrew, the freedom from the Law of Sin
and Death at baptism is a "legal" release from the Adamic
sentence of eternal, uninterruptible death, enabling resur-
rection to occur.

Brother Roberts taught that, as a FINAL result of baptism,
and dependent upon baptism, we are "justified" from Adamic
Condemnation (that is, our nature is cleansed) at the resur-
rection by change of body. But brother Andrew taught that, by
baptism, we are "justified" from Adamic Condemnation
immediately, making resurrection possible.

Brother Roberts taught that "justification from Adamic
Condemnation" is, in its fulness, a physical change (though he
recognized it had a present bearing as to relationship to life or
death — "cancelled potentially at baptism").

It is not Andrewism to say that baptism (potentially and
eventually) frees us from Adamic Condemnation — if we are
saying it with the meaning brother Roberts attached to it
(though it's wise to try to avoid any possibility of giving a wrong
impression — especially when controversy has made some
expressions potentially provocative).

We would urge a careful reading of the preface to the
debate, where brother Roberts explains why he gave certain
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